St Michael and All Angels

Sermon: Chris Langefeld

Communication within the Communion of Saints : 31Oct04

Reading: Luke14: 12-24

It is fitting that we situate our celebration of the twin feasts of All Saints and All Souls, in the framework of Jesus’ parable of the Eschaton. The two feasts celebrate two sides of the same coin – the ongoing communion between the living and the dead transcending all barriers of time, space, nationality and race. God’s invitation to attend the wedding feast is a universal one. The first guests of honour – the favoured and elect find all manner of excuses to pass up the invitation. The Father proceeds to assemble a people in unexpected places and eventually succeeds in filling his tables so that the celebration can begin. The only criterion for admission to the feast is a gracious surrender to the call and invitation to party.

The parable highlights a fundamental insight of the Jewish and Christian faith i.e. The Love of God assembles a people across time and space. The effective sign of this people/kingdom is Israel, Christ and the Church. Israel and the Church then are visible signs and instruments used by God to reveal the invisible bonds of a universal communion between the living and dead that we call the Kingdom of God.

The celebration of All Saints and All souls is about a vital presence and communion between the seen and unseen, the living and dead made possible through the living God.  The saints refer to all those in whom the love of God is busy at work.  All souls refer not to a geographical place or zone but to the painful shock endured by those currently adjusting to their new life of love in God.

Many of us have had loved ones die. We all know that with death there is a great deal of unfinished business to contend with – there is the hurt that we never succeeded in healing, the injustice never dealt with, the bitterness never resolved and the words left unsaid. We often find ourselves saying, …“If only we had another chance”.

The doctrine of the communion of saints asserts that God offers us another chance. We are still in vital communication with those who have died.  Inside the communion of saints made possible by God, communication between us is privileged. Death washes clean and purifies the relational tension that existed before. Peace, love and charity become possible. Luke reminds us that Christ initiated a new way – His death releases forgiveness and thus enables the recreation of community. So too God empowers the faithful departed through Christ to release forgiveness, blessing and peace.

We pray for the dead for the same reason that we pray for anything. Prayer is not intended to change God – prayer changes us. Through prayer we enter the presence of God so that His presence 

a) Changes us

b) Comforts us

c) Stirs our faith and trust.

Prayer serves to highlight the trust we have in God’s power to make the lives of the faithful departed present to us. It highlights the fact that we hand over our loved ones to God. We allow God to take care of bringing their lives to a fulfilment and completion that we are incapable of realising.  The most basic reason for praying for the dead is to be in vital communion with the faithful departed so that we feel their presence, know them, love them within the heart of God who makes this all possible.  This is why we pray for the dead in the context of the mass where we commune with Christ, with the gathered community and all of creation -  living and  dead. 
Amen
PAGE  
1

